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“They shall take Me a portion from every man”

What Prompted HKB”H to Create a Unique Animal for the Sake of the Mishkan?
The Name Tachash Connotes that It Rejoices and Takes Pride in Its Colors

In this week’s parsha, parshas Terumah, we read (Shemos
25, 1): 9o nxn maran % npe DRawe 212 YR 137 ,9nKRY nwn YR s
qT51 377 DARK IMPN AWK TATINT AN, DA AR MR 18T 13T TR UN
NPT RIMTRR OYNR TP DY W W nyvInT 1aaaR nvont nwnmn
“@wow 2y ownn—Hashem spoke to Moshe, saying: Speak
to Bnei Yisrael and they shall bring Me a portion, from
every man whose heart will motivate him you shall take My
portion. This is the portion that you shall take from them:
gold, and silver, and copper; and turquoise wool, and purple
wool, and scarlet wool; and linen and goats’ hair; and ram
skins that are dyed red, and “techashim” skins, and shittim
wood. Rashi comments (ibid. 5): “Techashim, this is a type of
animal which existed only at that time; it had many colors.
Therefore it is rendered by Targum Onkelos as “sasgonah”;
for it rejoices and prides itself in its colors. [“Sas” means
rejoice; “gevanim” means colors.]

As the following pesukim explain, HKB”"H commanded that
the skins of the “techashim” serve as a covering for the tent.
They covered the roof of the Mishkan as it is written (Shemos
27, 14: mwwnn mmy nosm oarRn oeR iy s nosn nwpr
“1ynyn—you shall make a cover for the tent of red-dyed
ram skins, and a cover of “tachash” skins above.

Upon careful examination, we find that the subject of the
(a) Why did HKB”"H
create a special animal solely for the purpose of covering the
Mishkan? (b) Now, the purpose of the Mishkan was to provide
a resting place for the Shechinah, as it is written (Shemos 25,
8): “moina *niowt wpn *v wyr'—they shall make Me a Mikdash
(sanctuary), so that I may dwell among them. As we know,
HKB”H only rests His Shechinah on the humble. In fact, the
Gemara states (Sotah 5a): "% 1P “apit MR, M1 N0 18 YW RIN DS
“@ly1ya 117Y 1919 RImi—concerning any person who possesses
a haughtiness of spirit, HKB"H says: I and he cannot dwell
together in the world. So, why would HKB”H create such an

“tachash” deserves further explanation:

animal for the sake of the Mishkan that “rejoices and prides
itself in its colors”? Self-pride and delighting in oneself seem
to be diametrically opposed to the characteristic of humility.
(c) As explained, HKB”H only created this creature to exist for
a brief period of time. Why did HKB”H refer to this animal in
the Torah as a “tachash”? What is the connection between this
name and the Targum’s interpretation “81aee”—indicating that
“it rejoices and prides itself in its colors”?

The Middle Bar Represents Yaakov

Let us begin our journey by presenting an incredible passage
from the Zohar hakadosh (Terumah 175b) regarding the passuk
(Shemos 26, 28):

LR R RPT IR rNan Qrwapn TN 119NN MmN 1ynw a0 R’

BN WrR 2P (19-110 NYWRI) 21001 Y 1IN 1D ,aYwt witpn 2y 1

AR 71131 112 RAY DY 'RODRIN AW KON 2100 KY DN awn 0N awr

T2 IMNIY ,RP DR NP 1 MNan Rwapn TINa 119N 13,3100 IR
e TN

The passuk states: “The middle bar between the beams
shall extend from end to end.” Rabbi Shimon said that this
passuk is a reference to Yaakov—the holy, perfect one. The
passuk in Bereishis describes Yaakov as “yoshev ohalim”—
dwelling in tents, in the plural. He was associated with two
tents. Similarly, the passuk here states that the middle bar

bridged between two ends; it was connected to both.

We can understand this passage from the Zohar based on
a well-known principle. Avraham Avinu, whose attribute was
“chesed” (kindness), occupies the right side; Yitzchak Avinu
representing the attribute of “gevurah” (severity/strength/
restraint), occupies the left side; whereas Yaakov, whose
attribute is “Tiferes” (splendor/beauty/balance), combines
“chesed” and “gevurah” together. This is the significance of the
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passuk: “@snR 2w on wR apy»"—Yaakov was a wholesome
man, dwelling in tents. He dwelled between the two tents
of Avraham’s “chesed” and Yitzchak’s “gevurah.” Thus, m»a”
“mosnrt—the middle bar—alludes to Yaakov. His attribute was
“Tiferes,” an intermediate attribute comprised of both “chesed”
and “gevurah.” Hence, the passuk states: %X mgpit 1 mman”
“reprn—it bridged the gap between the two extremes. In other
words, he was associated both with “chesed” on the right side
and “gevurah” on the left side. [Right side and left side refer to

the arrangement of the sephirot in the Sefirotic Tree.]

We find, in fact, that the words of the Zohar hakadosh
coincide beautifully with Rashi’'s comments concerning the
passuk in our parsha (Shemos 26, 15):

"R’ Nyt AnTy 1 1t - Ty Dhuw SRy 1DWNRY DWAP AR Wt
apY? 709 PR TR JNING /RPN 1R 18T 127 Y03 1nRIY 1o
,D7XRR IRRIWS DAY Rty 1912 M1 NRwDT,0YRna DTN YUl 19aN
INT DY NYR M3TRS DwR MwyY IR Anxb a‘apn nyw ony ans
R-Fhi-R-thi-ie-REr i)

“You shall make the beams of the Mishkan of shittim
wood, standing erect.” Rashi questions the significance of the
word “the beams”—indicating that these were not ordinary
beams but specific beams that had been designated for this
purpose. Yaakov Avinu planted these trees in Mitzrayim. When
he was dying, he commanded his sons to take them out with
them when they departed Mitzrayim. He informed them that
that at some point in the future HKB”H would command them
to build a Mishkan in the wilderness from shittim trees. He
said, “Heed that you should have these trees ready and available
for that purpose.”

The Mishkan Was Stored Away
to Be Revealed “Le’asid La’vo”

It is now incumbent upon us to explain the special
connection between the Mishkan and Yaakov Avinu. Because
of this intimate connection, Yaakov merited planting special
trees in Mitzrayim for the sake of the building of the Mishkan.
Furthermore, he merited becoming: “the middle bar between
the beams extending from end to end.”

[ would like to propose an explanation of my own concerning
this matter. First, let us present a question posed by the great
scholar from Brezhan, ztz"], in Techeiles Mordechai regarding
HKB”H’s request: “They shall make Me a Mikdash and I shall
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dwell among them.” The Midrash (V.R. 2, 2) teaches us that
whenever the Torah employs the term “%"—meaning for Me—it
is an indication that the item will last forever. If so, how does
the passuk here employ the term “%” regarding the Mishkan?
After all, the Mishkan did not remain forever; it was concealed
upon the entry of Bnei Yisrael to Eretz Yisrael.

Seemingly, we can resolve this difficulty by referring to the
Gemara (Eiruvin 2a): ..1own "p"RT 0IpR1 WIPR MIPIRT 1903 NOWR”
"qPIRT 13WN 053N 15WR NN (R2-15 RAPY) 2N2T 1WA MIPIRT UIn
“@oIna smaswt wapn Y wyr K wapn—the terms “Mishkan”
and “Mikdash” are used interchangeably. Let us consider why
HKB”H described the Mishkan as a “Mikdash.”

We find a plausible explanation in the Otzros HaRamchal on
parshas Vayakhel. He writes: 11 ,wapnYy mion o (swnan pipon”
12y YoM ,WTEn MIPINT 10WNRT 1DWR MPINT WIPR IMOWN ARy f1n To
“amaan PPN N NARS DWW WepnY o RYR 1R ppwnnw R The
building of the Mishkan was a preparation for the Mikdash; the
Mikdash, in truth, represented the ultimate completion of this
project.

In fact, we can substantiate the claim that the Mishkan was
constructed in preparation for the third Beis HaMikdash from
what we have learned in the Gemara (Sotah 9a): Nar »27 wa7”
MmN YR, TN IR DY 112 DTN 1030 (R-A9 2°9in) 20057 X! ,Naa 13
1T, ENYNRD QIRAY WYY RYW 1T R 1, TN 1 XN ahnn 1IN
TIWRT WIPR 21w 90 TART wh Ay PR wa (V-3 f9°R) 2007
RTOM 27 91N RO PR TP 1Ma1 10 PYnp TP BN
“Dzom Hw i rm nnn onax 1R Regarding Moshe, the master
said: When the first Mikdash was built, the Ohel Moed was
concealed; its beams, its hooks, its bars, its pillars, and its
sockets. Where? Rav Chisda said in the name Avimi: Under
the tunnels of the Heichal.

Additionally, we find in the Gemara (Succah 45b) an
elucidation regarding the Torah’s description (Shemos 26,
15): =n1y 1mbn,11ove Yuat 01270 AR 1ARN RAY L0y ooy xy”
“pwmbry mbipbr obyh ormayw oty oww vy One might have
thought that once the Mishkan was no longer in use and was
concealed away that its promise and hope had vanished never
to return. Therefore, the Torah teaches us that the beams were
made of “@ a1y mrow *2y”"—shittim wood that would remain
standing for all eternity. [The operative word being “ma1y”,
standing.] We learn from this Gemara that the trees Yaakov
planted in Mitzrayim will last for all eternity—even “le’asid
la’vo” According to what we have learned, this means that
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the Mishkan is destined to be included within the third Beis
HaMikdash in the future. I also found a statement to this effect
in the Maaseh Rokeiach: oty armow 1 oy mbiyy ormayw”
“IaNR 12°13 RS 1T T 518 ey swan nyy—they will stand
forever; in other words, the Mishkan itself will be returned in
its full glory in the future.

Thus, we can now appreciate why HKB”H’s request
specifically employed the term “%”: “@smna *naowt wapn 5 wyr
HKB”H hinted to the fact that Yisrael were to construct such
a Mishkan that would endure for all eternity—befitting the
term “*%”. As we have learned, this condition was fulfilled. The
Mishkan was hidden away for the Future to Come; then it will
be included as part of the third Beis HaMikdash, which will
stand for all eternity.

The Third Beis HaMikdash
Will Be in the Merit of Yaakov

This enlightens us as to why HKB”H arranged for Yaakov
to plant the trees for the Mishkan and why he represents the
middle bar. For, we have learned in the Gemara (Pesachim 88a):
3 YR 1 an R Ay 19 1Ry m0an meny 18 (1-2 epw) 2ansT Rn”
12 2IN3W BTIARD KY KYR PN DTaR opoR RY1apyY oPOR 11 2pye PR
“M3 IRTPY PP RUX LT 13 210w prees RY .an. According to the
passuk in Yeshayah (2, 3), many nations will say that they are
going to the house of the G-d of Yaakov. The Gemara questions
why the passuk specifies the G-d of Yaakov and not that of
Avraham and Yitzchak. We learn that Avraham described the
Beis HaMikdash as a mountain (“har”); Yitzchak described it as

a field (“sadeh”); whereas Yaakov called it a house (“Bayis”).

The Alshich hakadosh explains in Torat Moshe (Bechukotai)
that the first Beis HaMikdash stood in the merit of Avraham
Avinu; it was conquered by our enemies because of Yishmael,
who was the offspring of Avraham. Similarly, the second Beis
HaMikdash, which stood in the merit of Yitzchak, was conquered
by our enemies due to Eisav—the offspring of Yitzchak. The
third Beis HaMikdash, however, which will stand in the merit of
Yaakov Avinu, whose offspring were pure, will endure forever
without interruption.

Seeing as the Mishkan was concealed and is destined to be
a part of the third Beis HaMikdash—which will endure forever
in the merit of Yaakov—it was imperative that Yaakov himself
make preparations for the Mishkan. This explains very nicely
the elucidation in the Zohar hakadosh of the passuk: rmmany
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RW™P 2Py RIT RT O80T DR OAXpn M masn owapn ine penn
“8mvyw—that the middle bar bridging the two extremes is the
holy and complete Yaakov. For, in truth, Yaakov Avinu is the
middle link sustaining the Mishkan until “le’asid la’vo,” when it
will be incorporated into the third Beis HaMikdash.

The Tachash Is an Allusion to
Yaakov’s Attribute of Tiferes

Continuing along this path, let us address Rashi’s comment
that HKB”H created a unique creature for the sake of the
Mishkan called a “tachash”: “bw Pz axanm wew’—that
rejoices and prides itself in its colors. Let us refer to a
wonderful chiddush from our holy master, Sar Shalom of Belz,
zy”a, in Midbar Kadeish. He mentions that he once heard from
the brilliant Maggid Rabbi Shlomo of Lutzk, zy”a--the author of
Dibros Shlomo--quoting his teacher the great Maggid Rabbi Dov
Ber of Mezritsch, zy”a, that Rashi’s comment is an allusion to
Yaakov’s attribute of “Tiferes.”

We can provide some clarification based on the following
statement in the Zohar hakadosh (Pinchas 215b): mmmax 87 2n1m”
19901 122 K17 3PP K17 RT P17, 9K T1 PR KT RPR1D,RT12T RT3 125087
“pra—Avraham is white; Yitzchak is red; Yaakov is green, for he
exists between the two colors. Let us explain. Since Avraham
served Hashem with “chesed,” his color is white. Since Yitzchak
served Hashem with “gevurah,” his color is red. Since Yaakov
served Hashem with “Tiferes”—a mixture of “chesed” and

“gevurah”—his color is green, a mixture of the two colors.

We see, therefore, that Avraham Avinu and Yitzchak Avinu
were both limited to a single color or shade. Yaakov Avinu,
on the other hand, was multidimensional—represented by
the color green. We can now comprehend the Maggid of
Mezritsch’s comment regarding Rashi’s explanation concerning
the “tachash”: “w a1z axanmt www xmawe”. Note that Rashi
specifically uses the word “axann” related to Yaakov’s attribute
of “Tiferes.” Of all the Avot, only he is able to take pride in the
fact that he embodies a variety of colors; for he is a combination
of both “chesed” and “gevurah.”

We know that
Yaakov was extremely humble, as attested to by his statement
(Bereishis 32, 11): oy nwy @WK nasst Yomt orront Yon nawp”
“11ay—he expresses that fact that he feels tiny and undeserving.
Hence, it is quite surprising that he would glory and take pride
in his diversity of colors. However, we can explain the matter

Let us expand on this idea a bit further.
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very nicely. Avraham introduced creation to the concept of
“chesed.” He cannot take pride in his mode of service, for fear
that maybe he should have also served Hashem with “gevurah.”
Similarly, Yitzchak introduced the concept of “gevurah” into
creation. He cannot take pride in his attribute, for fear that he
should have possibly served Hashem also with the attribute of
“chesed.”

Yaakov Avinu, however, did not introduce any new shades
into the world. He took the two existing colors introduced by
Avraham and Yitzchak and blended them together; the result
was green. Therefore, he was able to rejoice and take pride
in the colors and attributes he learned and inherited from his
father Yitzchak and his grandfather Avraham. This does not in
any way contradict his trait of humility. On the contrary, he is
taking pride in the kedushah of his fathers.

The Word w“nn Is an Acronym for oiv'w ov'rt 1a1n

After much consideration, I would like to propose an
explanation as to why HKB”H named this unique creature a
“wrn” and explain how this name relates to “Tiferes.” I would
like to begin by presenting a very nice allusion related to the
name “tachash” I found in the Derashot Chasam Sofer (Part 2,
page 281, column 1). We have learned in the Gemara (Berachos
56b): xx@m =@IR 102 237 ..0T9W AR1Y OTRS RS IRTT NI 037 TR
“wnan ovr AR 831 ..111n—Rabbi Chanina said: One who sees a
well in a dream sees 5. . . Rabbi Nattan says: He has found
min. .. Rava said: It symbolizes actual o»n.

Based on this passage, the Chasam Sofer posits that w“nn is
an acronym for these three elements--a1%w m»n avn. Under
the influence of the forces of evil, the klipah, the letters of w“rnn
are reversed to spell n“nmw. Concerning this duality, the Gemara
states (Berachos 28b): mm27% momvswn o 1710 39y ooswn N’
“nriw aRaY oogn oM Rt apn nY ya R Leyua—I arise early for
words of Torah; they arise early for words of nonsense . ..
I run toward life in Olam HaBa, while they run toward a pit
of destruction (hell). This concludes the idea of the Chasam
Sofer.

Upon careful examination, we see that these three elements--
nTyw o n min--are associated with Yaakov Avinu. As we learn
in the Zohar hakadosh (Vayeitzei 146b), Yaakov represents the
pillar of “mmin“—one of the three pillars which supports the
world. “@»n”"—we have learned in the Gemara (Ta’anit 5b): apy>”
“mn XY 12ax—Yaakov Avinu never died. Thus, he represents
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“@»nr”, continual life. “@i>w”—as explained in our sacred sefarim,
Yaakov represents the proper balance of the “midot” of Avraham
and Yitzchak; hence, he succeeds in making “miv®” between
them. We can even suggest that this is why the third berachah
in Birkas Kohanim—which corresponds to Yaakov—concludes
with the words: “mt»w 1% mw»"—may He grant you “otov”.

“He looked, and behold—a well in the field!”

This idea provides us with a wonderful allusion in the
passuk associated with Yaakov Avinu’s arrival in Charan to
build the house of Yisrael (Bereishis 29, 2): mrws 283 mam R0
“RIMTYR IPWY R INIT M 0D ,YY DA IR 1Ty wbw ow mam—
He looked, and behold—a well in the field! And see there,
three flocks of sheep lying beside it, for from that well they
would water the flocks. We learn that HKB”H showed Yaakov
a “axa"—a well—in the field. As we have just learned, the well
symbolizes several good and desirable achievements. In fact,
the passuk specifies that there were “three flocks of sheep”
lying beside the well. They allude to the three elements listed
above: miyw = n, . The holy flocks were watered with these
three elements: “@»7yn 1pw> X1t ARan Moo,

Upon further analysis, we find that these three elements--
piv'w mem avn - wnn—are related to Yaakov’s attribute of
“Tiferes.” How so? “mmin”"—the Gemara (Berachos 58a) explains:
“rtin 1nn 11 naRant’—“Tiferes” is Matan Torah. Similarly, the
Tikunei Zohar states (Tikun 21, 49a): “mmin naxan’—“Tiferes”
is Torah. We also find a connection between “@»n” and the
attribute of “Tiferes.” The Zohar hakadosh (Mishpatim 117a)
elucidates the passuk in Mishlei (3, 18) as follows: xmm»nyy”
“maNan oonn Yy - 13 pprnmy—-it is a tree of life for all that
hold fast to it"—the tree of life (“o»n”) is “Tiferes.”

“atyw” is also associated with the attribute of “Tiferes.” For
it determines the perfect balance between the attributes of
“chesed” and “gevurah.” We find an allusion to this fact from
Rabbi Yishmael in a Baraita in Torat Kohanim that we recite
every morning in Shacharit: =y 71 nx a1 2*w nonn gvans 2w =7
“arava yrmoe wwewt 210 R13*w—similarly, two passages that
contradict one another until a third passage appears and
reconciles between them. The Sefer HaPliah explains: The
two contradictory passages allude to “chesed” and “pachad”
They
are reconciled by the third passage, “Tiferes.” The process of

(associated with Yitzchak and similar to “gevurah”).

reconciliation creates “shalom.”
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We learned earlier that HKB”H chose to call the animal he
created to grace the roof of the Mishkan a “wnn”. We also learned
that the Targum translates this name as “x1ow”’—indicating
that it rejoices and takes pride in its own colors. We can now
appreciate the amazing connection between the two. The name
“wnn” alludes to Yaakov Avinu, whose attribute is “Tiferes.”
He saw the well in the field representing the three positive
elements alluded to by the name “wnn”--now @»r 19N, As we
have demonstrated, all three are associated with Yaakov and his
attribute of “Tiferes.”

In other words, Yaakov revels and takes pride in the
fact that his attribute “Tiferes” is green and combines the
colors of “chesed” and “gevurah.” It turns out, therefore,
that both the name mentioned in the Torah--“wmn“—and the
Targum’s interpretation--“xamee“—convey the same message

quite nicely.

We can now comprehend why HKB”H created the “tachash”
especially for the Mishkan. As we have seen, Yaakov Avinu
represents the middle bar bridging the two extremes. He
introduced into the Mishkan the kedushah of the third Beis
HaMikdash, which will be built in his merit and will endure for
all eternity. Seeing as Yaakov’s attribute “Tiferes” combines
both “chesed” and “gevurah,” therefore HKB”H created such
a creature: “Myw aras aRanmt www’—that rejoices and takes
pride in its own colors. This constituted a symbolic gesture
evoking the kedushah of Yaakov, blending the colors white and
red. He named the creature w“rtn—an abbreviation for e»'nrn
oiv'w—which represents Yaakov and his attribute of “Tiferes,”

as explained previously.

Yaakov Rejoices and Takes Pride
in the Kedushah of His Fathers

[ was struck by a wonderful idea. I would like to explain in
greater depth the notion that Yaakov Avinu, whose attribute is

» «

“Tiferes,” “rejoices and takes pride in his own colors.” Why
do the colors white and red, which he manifests in a perfect
balance, give him cause to rejoice and take pride? We shall
begin by introducing the brilliant words of the Yismach Moshe
(Tetzaveh) expounding on the passuk (Tehillim 127,1): X% "1 ax”
“12 1113 Ty R1w noa ma'—If Hashem will not build the house,

the builders will have labored in vain. First, it is important
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to note that the word “maz»—he will build—appears in the
future tense; whereas, later in the passuk, the word “ny"—
they labored—appears in the past tense. The following are the
extraordinary words of the Yismach Moshe:

DT 137w QWA MW 0 DA TTRYT 1 nrpa 1 Y panyy”
2RRY Siwn va by 131 Iy naaR 1o antn abr 1 XSS 1 1 g by
TPV 75 WINT M0 FWYT ANST YR TV WU, PRann 210 19K YT Ranw
1 TNRAATT TN PAT NIDTT I 1IN WY 01 W0 AN 9K YT R0am
2WH NTUEY NPA M LYY aepnnt 22T nny 01p 10700 1pea  anamn
JINT PANY 100 mwy nn Yy Xvannt npinwn aRn o, naaneRan nuveR
.1373 W BYY AT, ERPa T IR 1pYYT 8 210 19N P

02 °51, 55w asra Yo 05,0y 1naR 20w RIT N YU WIND DaaN
WRY e 1R 01 IR 10 Y5 onpY DATWRA NRYIRT 'a Nyl
TP ARTY INRY Y910 KT yana 110 1908 DA nbaion foK 11 yana o
NN NYTARM YANT 78y YauT N9 NP Sapn Ty, paNa 1Ay yul i
M5 YRS AYapws N1, 20 OPaa 191, 1000 AR 1A 1y e ansT IR
SRR Y WK MTowt 19N YU, el B 15N DR T 1 W

ST RIWAT PANT 153 PR WK N3N 1Nhn nRws NIt Swnam
WK 119093 1TTRE AN YW WpnR NYa YT TIN a1 Biaoy1 baph
IR NI ‘A Y 110 i 119 DY 11e0Y moatan vaan axn s
FINRG [R5 AW A WK WP NTIAY AN 1TEyn Ry noa1 ot by qwR
nnyn Yomn vy ARDAI MWITE N1DONT AT 1D KO BA PANT map  mw
215 71150 AR WIPRn 193 NN T awyn weywn nian nwrtp Yiavy
oAby NY31 TN QPP PNANRD 0°an a0 o A fun bw wepan nea
Rmp

He explains: We need to address the question that troubled
our predecessors. Were the first two Temples that were
destroyed totally for naught, chas v’chalilah, or did they serve
some unknown purpose? The matter can be understood based
on the following parable. A man plants seed for an exotic tree;
once it blossoms and begins to bear fruit, he uproots the tree. In
its place, he plants seed for a second tree; once again, he waits
until it bears fruit and then uproots it, as well. Now, he acquires
seed for a tree of indescribable quality and beauty. This time, he
plants it and cares for it so that it will last forever. During the
uprooting of the first two, beautiful, seemingly healthy trees,
observers could not comprehend what this fellow was up to nor
what his reasoning might be.

The fellow, himself, explained to them that all of his actions
were founded on a sound, well thought out plan. Even the first
two trees and their uprooting were ultimately for the sake
of the survival and long-term existence of the third tree. The
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land, however, was not initially suited to sustain a tree of that
nature and quality. Therefore, a gradual process needed to be
employed, preparing the ground for its ultimate purpose. Once
the soil achieved the richness and quality necessary to sustain a
tree that could endure forever, the third tree was planted—the
tree that was intended from the very start.

In a similar fashion, the Almighty intended all along to build
the third Beis HaMikdash in its indescribable brilliance and
splendor, swiftly in our days. Knowing, in His infinite Wisdom,
that this physical, material world, could not, initially, sustain
such a spiritual, holy structure, it was necessary to institute
a gradual process involving the first two Batei HaMikdash.
Thanks to their existence and the holy service that took place
on their grounds over hundreds of years, the land acquired the
spiritual potential and quality necessary to sustain and house
the sanctity of the third Beis HaMikdash—the handiwork of the
Creator, a Bayis that will outshine its predecessors and endure
forever.

This, then, is the meaning of David HaMelech’s words: 'n or”
“q3 12112 Ty N nea maae Ry—If Hashem will not build the house,
the builders will have labored in vain. The fact that we have
witnessed the building and the destruction of two Temples
is a source of hope and eager anticipation for those awaiting
His salvation. If not for His divine plan to build in their place
a third Bayis, more magnificent than the first two, why did
Hashem bother building and destroying the first two. It would
be heresy to suggest that His endeavors are for naught or that
they serve no purpose. Certainly, all that has transpired has
been in preparation for the anticipated third Beis HaMikdash,
which shall be built shortly.
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In order to strengthen our belief that the third Beis
HaMikdash will certainly be built, David HaMelech said: 'm or”
“mea iz KY. In other words, it is inconceivable that Hashem will
not build the third Beis HaMikdash in the future. For that would
imply that the first two were built for naught: 113 Tay xw”
“13. To say such a thing would be sacrilege and utter nonsense.
Rather, we must believe with absolute certainty that HKB”H will
build the third Beis HaMikdash in the near future, and that the
first two Batei HaMikdash served as essential preparations for
its eventual construction.

We can now rejoice at having shed some light on the subject
of Yaakov Avinu’s immense kedushah and humility: axana1www”
“ow praa—he rejoiced and took pride in his own colors.
Seeing as the first two Temples which stood in the merits of
Avraham and Yitzchak were destroyed, while only the third Beis
HaMikdash which stood in Yaakov’s merit will endure forever,
he could very easily have entertained the notion that he merited
something above and beyond what his fathers merited.

Nevertheless, based on what we learned from the Yismach
Moshe, we can suggest that Yaakov Avinu did not take credit
for this achievement but rather credited the kedushah of his
fathers. They paved the way for kedushah in this world via the
first two Temples. Solely in their merit will the world be able to
withstand the immense kedushah of the third Beis HaMikdash.
In this light, we can begin to understand the wonderful allusion
used to describe Yaakov Avinu. Despite the fact that only the third
Beis HaMikdash—the one built in his merit—will endure for all
eternity, nevertheless “he rejoices and takes pride” in the two
colors passed down to him from Avraham and Yitzchak. For, itis in
their merit that the world will be able to endure the kedushah of
the third Bayis, which will be built swiftly, in our times. Amen.
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